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THE INEVITABLE SURRENDER OF ORTHODOXY. 

BY THE KEV. MINOT J. SAVAGE, OP THE CHURCH OF THE 
UNITY, BOSTON. 



Humanity is an army on the march. Where the van-guard is 
to-day, there the main body will be to-morrow. Find out what 
the few best thinkers of any age are dreaming, and you have 
what will be the common thought of the next age. With the 
exception of what has been scientifically demonstrated, the 
thought which is popular is that which is about to pass away. 
This only means that the world grows and is gradually learning. 

In the ordinary departments of secular life and thought, so far 
are these ideas from being startling that they are regarded as 
even commonplace. But, strangely enough, in religion they are 
looked on as even shocking and profane. Everywhere else the 
past is known to have been the world's childhood, and maturity 
is expected to bear riper fruits of thought as well as action. But 
in religion it is wicked to grow to manhood and to "put away 
childish things." The religious leader can learn nothing, because 
he already knows it all. He is bound, hand and foot, brain and 
heart, by a theory that locates all divine wisdom in the past, and 
that threatens with infinite penalties the man who is daring enough 
to test it in the light of new discoveries and to declare that it does 
not fit the facts. 

As anomalous, however, as this condition of things may seem 
at first sight, it is neither strange nor unnatural. It is but the 
inevitable result of a system of thought that starts with the ruin 
of the race and postulates a supernatural revelation, which man 
is just rational enough to accept, but not rational enough to 
criticise or reject. How inevitable this state of mind is, and, at 
the same time, how indefensible, will appear as we go on with 
our discussion. 

There was a time, during the middle ages, when the church 
was practically synonymous with civilization. She matched and 
satisfied the brain, the heart, the conscience, and the spiritual 
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aspirations of the world. Such science as there was, devoted 
itself to constructing a theory of the universe into which her 
dogmas would fit as a picture fits into its frame. Philosophy 
clipped its own wings and bounded its flight by the limits which 
she had determined. Art found no other patron, and so brought 
the creations of its genius and laid them on her altars. Music 
sought only to give wordless voice to the pathos of her penitence, 
to wing her aspiration, or catch some echoes of the rapture of 
her triumph. Either the world's heart was not tender enough 
to be shocked by the cruelty of her doctrine and practice, or else 
it took refuge in, and hushed its cry in the presence of, an 
infinite mystery it dared not attempt to understand. The world's 
conscience abdicated its right to judge what set itself above all 
human judgment, and humbly compelled its decision to square 
with an authority that arbitrarily imposed itself from without. 
And its dreams of the future were apparently satisfied with such 
conceptions as the " Paradiso " of Dante and the later visions of 
the blind Protestant singer. And the church was established on 
secure foundations so long as the world was thus content. 

But the church forgot that this is a growing world. And. 
unfortunately for her future, she committed herself to a hard- 
and-fast theory of infallibility, which made it impossible for her 
to change .without abdicating those claims which were the very 
source of her life and power. Perhaps these claims were the 
steps of her ascent to her throne of world-wide dominion. But 
certain it is that they had in them the prophecy of their over- 
throw. For though she forgot that this is a world that grows, 
the world did not, for that reason, conclude to stand still. The 
muttered assertion of the humiliated Galileo, though in a sense 
different from that in which even he meant it, was the sentence 
that decreed her downfall. 

The church taught certain things about the world, about God, 
about man, about destiny, as having been revealed from heaven 
once for all, and as being, therefore, infallibly and unchangeably 
true. It staked its authority and rested its claims on the verity 
or falsity of these teachings. So much of these teachings as is an 
essential part of what is well known as " the plan of salvation," 
is properly called orthodoxy. 

What, then, are these ? Or, what is orthodoxy ? This ques- 
tion must be definitely and explicitly answered at the outset. 
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Nor must those who like to be considered as still orthodox be 
allowed to make a private dictionary of their own. Such a course 
is confusion of all discussion, an abuse of the dictionary, and 
practical infidelity to the very first principles of morals. He who 
tampers with the meaning of words not only debases the intel- 
lectual coin of the world, but he becomes false to the realities of 
which words are only symbols, and so a dishonest juggler with 
the supreme interests of men. The word orthodoxy for some 
hundreds of years has stood for a something perfectly definite and 
clear. This something, it has always been claimed, was super- 
naturally and infallibly revealed. And now to phiy with the 
word and (to escape a difficulty) to attempt to substitute for its 
very soul a something else that the ages of faith would have in- 
dignantly repudiated, — this is not only " to palter with us in a 
double sense " ; it is to be guilty of what any honest business man 
on the street would bluntly call lying. 

The Eomish branch of the church still teaches with suffi- 
cient clearness the main points of orthodoxy. But in the Protest- 
ant churches of both hemispheres there are hundreds, perhaps 
thousands, of ministers who are not orthodox in any true sense of 
that word. Yet they still claim the name and enjoy its advan- 
tages, trying to justify their course by such pseudo-reasoning, as 
reveals either an amazing mental confusion or such a moral in- 
difference to the means by which they prosper as stultifies their 
claim to be moral teachers at all. Their beliefs have suffered " a 
sea-change into something" — "strange," if not " rich." They 
have become a series of dissolving views; and yet these men still 
claim to hold " the faith once delivered to the saints." They are 
as pliable courtiers as Polonius ; the theological cloud is " camel," 
or " weasel," or " whale"; and yet they still claim to speak for 
him " with whom there is no variableness, neither shadow of 
turning." 

It is needful, therefore, that the candid mind — there is no use 
in discussing with any other — should be brought back to clear 
and calm recognition of what " orthodoxy " really is. Then one 
can rationally note its present conditions and its prospects. 

As I am writing now chiefly for Protestants, — though the 
main line of my argument will apply equally well to the Eomish 
position, — I must begin with the one claim which is the basis of 
the whole orthodox system. This, of course, is that they have 
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received an infallible revelation from God, which revelation con- 
sists of the scriptures of the Old and New Testaments. The 
orthodox scheme of doctrine is alone derived from these scrip- 
tures. No one claims that this scheme would ever have come 
into existence but for these scriptures. For, on any other sup- 
position, the supposed revelation would not have been necessary. 

What, now, are the essential points of the scheme, as thence 
derived? I shall deal with only the essential points, the absence 
of any one of which constitutes so radical a change as to turn or- 
thodoxy into something which is not orthodoxy. For when either 
one of the following points is surrendered, what is left may be 
either false or true, but it is not orthodoxy. 

The first point, then, is the Fall of Man, and the consequent 
condition of the entire race as under the wrath and curse of God. 
Every man, woman, and child are " alienated from God," natu- 
rally incapable of being partakers of his life, and so, unless 
" saved," naturally and necessarily separated from him forever. 
So necessary is this point that, but for it, the rest of the scheme 
would be entirely uncalled for, and would never have been thought 

of. 

The remaining essential points together constitute a plan for 
delivering the race from the supposed effects of the supposed fall. 
The chief feature of this plan is, of course, the Atonement. The 
work of this atonement centres in the supposed Incarnation, 
Life, Teachings, Suffering, Death, Resurrection, Ascension, and 
continued Intercession of the Second Person of the Trinity ; this 
second person in the Trinity being identified with the historical 
man Jesus of Nazareth. The precise method of this atonement 
is taught with so little clearness and consistency in the scriptures 
that several widely-differing theories of it have been held and 
taught in the church. It will be well to note the chief of these. 

At first, and for a long time, it was supposed that man, by 
his rebellion against God, had become the veritable subject of the 
hostile kingdom of Satan, the arch-enemy of God. God was 
supposed to have entered into a bargain with Satan, by the terms 
of which the second person of the Trinity was to be delivered 
into his hands in exchange for mankind, or such portion of it as 
should not accept the conditions of the proposed ransom. But Satan 
was deceived ; for, after he had bound himself to the agreement, 
he discovered — what he had not known before — the divine nature 
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of his victim. And as the victim "could not be holden of death," 
he escaped, " leading captivity captive." That is, at his resurrec- 
tion, he broke down the gates of hell, and escaped with a multi- 
tude who, up to that time, had been in the power of Satan. So 
far were many of the church fathers from seeing any culpable 
"sharp practice" in this, that they held and taught it as worthy 
of the divine ingenuity. 

A later theory of the atonement taught that the justice of God 
demanded satisfaction, so that somebody must suffer what might 
be taken as an equivalent for the penalty of the world's sin. So 
God, in his great love for men, took it upon himself in the second 
person of the Trinity, Jesus offering himself as a " substitute." 
Thus " God could be just and the justifier of him who believeth 
in Jesus." This appears to have been the doctrine of Paul. It 
is also the ordinary Presbyterian doctrine of Great Britain and 
America. 

What is commonly known as the " New England " theology 
has held to the " governmental theory." It was not any personal 
quality of justice in God that needed to be " appeased," so much 
as it was a governmental necessity that had to be met. In order 
to be a divine government at all, its subjects must see that the law 
could not be broken with impunity. So somebody must suffer; 
and " without the shedding of blood" there could be no "remis- 
sion" of sin. 

One more theory needs to be mentioned. This is the one that 
takes its name from its famous exponent and advocate, Dr. Horace 
Bushnell, of Hartford. According to this, the Christ was only a 
manifestation to the world of the eternal love of God. It was in- 
tended solely to influence the sinner and make him willing to be 
saved. This doctrine has always been rightly regarded as verging 
dangerously near to Unitarianism. For if all that God needed to do 
was to let the world know that he loved men and was willing to 
save them, it hardly seems necessary that he should resort to so 
stupendous a series of miracles as those which constitute the older 
theory. 

These, then, are the chief forms that the doctrine of the atone- 
ment has assumed. The remaining essential points of the orthodox 
scheme are only two — Heaven and Hell. These follow of necessity. 
If all are " lost," then only those who are " saved " go to heaven ; 
and the rest simply stay lost and go to their own place. It needs 
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no additional condemnation, for " they are condemned already," 
as the word of scripture declares. 

Of course, there are many other points contained in the gener- 
ally-accepted creeds of the orthodox churches. But as I wish to 
make this paper as clear and simple as possible, so that there may 
be no confusion of thought as to the issue, they are purposely left 
out of this discussion. These constitute the citadel that must be 
defended at all hazards. Unless they can be defended, all of 
them, then surrender of all is inevitable. 

It will be well, right here, to group and number them. They 
stand as follows : 

1. The fall of man. 

2. Atonement through the Christ. 

3. Heaven for those who accept the atonement. 

4. Hell for those who, for whatever reason, do not accept it. 

5. The infallible Bible, which has revealed these things, and 
by means of which only are they known. 

Here is the real heart of the creeds, the kernel in the hush. If 
the truth of these can be maintained, orthodoxy is secure. If 
any one of them be not true, then any most ordinary thinker, if 
he be at all clear-headed, must see that the whole system must be 
surrendered. For each of these points is vital to the whole 
scheme. Let any one of them bo taken away, and the reason for 
maintaining the rest is gone. If there has been no fall, then 
there is no need of any such atonement. If there has been no 
such atonement, then either man has not fallen or else he can be 
saved in some other way. The old heaven implies the fall, the 
atonement, and the lost. Take away the old hell, and there is no 
reason for all this stupendous scheme for saving people from it. 
And if scripture be not infallible, then the whole scheme becomes 
the fancy of an ignorant and barbaric age, of no more authority 
than the dreams of Mohammed or Gautama. All this is perfectly 
clear, — as simple and as inevitable as the "multiplication table." 

Let us now address ourselves to the question as to whether 
these central and essential points of the orthodox faith are true, 
and, so, defensible. This is not a difficult task, in the light of 
modern knowledge. It is within the reach of any fairly-intelligent 
man or woman. The issue is perfectly simple and plain. The 
world already possesses knowledge enough to settle it beyond any 
reasonable doubt. If the orthodox faith, as set forth above } is 
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true, then every honest man must be orthodox. If not, no honest 
man can be. It only needs that people face the matter. Were it 
not that prejudice, self-interest, and fear were involved, it might 
be settled in six months. People know enough, and the facts are 
sufficiently accessible. It only needs candor and courage. To 
those possessing these I speak. It is of no use to speak to 
others. 

Let us first consider the question which is at the foundation 
of all — as to whether the books of the Old and New Testaments 
are infallible. The claim that they are is absolutely without any 
basis whatever, except that of an utterly baseless ecclesiastical 
tradition. These books make no such claim on their own behalf. 
The only appearance of such a claim — and it is only carelessness 
or dishonesty that could even for one moment urge it — is in a passage 
that occurs in II. Tim., iii., 16. This reads, in the revised ver- 
sion : " Every scripture inspired of God is also profitable for 
teaching." It does not say what scripture is "inspired of God." 
Even if it did, it would express only the opinion of the writer, 
unless it could be otherwise proved that he was infallibly inspired. 
And, furthermore, since we do not know who the writer was, we 
have no way of estimating the value of even his opinion. And, 
in any case, the passage could have had no reference to the New 
Testament as we now have it, for its books were not then gathered ; 
i. e., there was then no New Testament. 

In the next place, what certainty have we of the verbal accu- 
racy of any single text on which, as we are told, hangs the tre- 
mendous issue of heaven or hell ? The oldest manuscript of any 
part of the New Testament takes us no nearer the real words of 
Jesus and his disciples than some time in the fourth century. 
Hundreds of manuscripts, of all or a part of the Testament, are in 
existence. But they contain thousands of differences in their 
readings. Generally these differences are not important; that is. 
they do not materially change the sense. But in some cases they 
are very important. They amount to a difference as to whole 
verses ; and, in a few instances, to whole paragraphs or parts of 
chapters. Some of these differences mean more than carelessness; 
they indicate a deliberate tampering with the text, under the in- 
fluence of doctrinal bias. 

It is sometimes urged, in reply to this point, that we are as 
sure of the general accuracy of the New-Testament text, as we 
vol. cxlviii.— no. 391. 46 
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are of that of the best classics, such as Cicero's orations. Sup- 
pose we are : the fact is still entirely beside the point. When 
some one claims that the salvation of the soul depends on the 
reading of a text in Cicero, then the comparison will have some 
relevancy. Until then, however, it is only a flippant evasion of 
the difficulty even to raise such a comparison. Whatever be the 
condition of any or all the classic texts, the plain and serious 
fact remains that we are not sure of the verbal accuracy of any 
single New-Testament text, on which we are told depends the 
destiny of the soul. And this would still be true although the 
Bible had been infallible in the first place. For the blunders of 
copyists are proof enough that the work of handing it down has 
had no infallible superintendence. 

And though there were a reasonable certainty — as there is not 
— that some books were infallibly inspired, the question would 
still remain as to which ones. The canon has never been settled 
by any infallible authority. The Romish Church came to no 
final decision until the Council of Trent, in the sixteenth 
century, and included a whole list of books — the Apocrypha — 
which the Protestants rejected. Which was right ? No voice 
from heaven has answered. And no generally recognized author- 
ity, except a sort of blind drifting or common consent of the in- 
competent, has ever settled the Protestant canon. Doctrinal 
bias was clearly apparent during the early centuries. As one 
illustration, the apocalypse of John was very popular so long as 
the immediate second coming of Jesus was looked for. But when 
it was found that he did not come, it fell into disrepute on ac- 
count of its pronounced Millenarianism, and for a long time re- 
cognition was refused to it. It is well known that, so late as the 
Reformation, .there was no general agreement as to what was 
" Scripture" and what was not. Luther even contemptuously 
rejected the Epistle of James, the very brother of Jesus, calling it 
" an epistle of straw." And no voice of authority has spoken 
since his day. 

In general, it can be said of nearly all the books of both the 
Old Testament and the New, that nobody knows when or where 
or by whom they were written. It is true that this does not 
at all affect their general religious value, any more than criti- 
cal disputes over the authorship of Homer or Shakespeare touch 
the poetic worth of the "Iliad" or "Hamlet." But it does have 



THE INEVITABLE SURRENDER OF ORTHODOXY. 719 

a most serious bearing on the question as to whether these books 
are of such authority that they must be taken as settling all the 
great problems of human origin, character, and destiny. 

More than this, it has been proved, over and over again, be- 
yond all honest and intelligent question, that these books are full 
of errors as to matters of natural science, of history, and of morals. 
To deal with this point adequately would require a book. The 
story of creation, both as to method and the order of appearance 
of the forms of life on earth, has been demonstrated to be untrue. 
The Genesis account of the origin of languages is childish in its 
absurdity. The history of the Exodus is so full of impossibilities 
and contradictions that it would require a long article, all by 
itself, even to point them out. Indeed, the whole of the five 
books of "Moses" is one mass of incongruities, absurdities, and 
impossibilities, if we try to treat it as history. As tradition, of 
great interest and value, of course no one would have anything to 
say against it. In itself, it is just what we might expect it to be. 
But the foolish and unfounded claims, not its own, but which 
others put forth for it, on behalf of a theory, compel these things 
to be said. What shall be said of a " revelation " that does not 
reveal things until, thousands of years after it is supposed to have 
been written, the truth is tortured and twisted into a text in 
which the wholly unknown author plainly supposed he was saying 
something else ? 

Were there time for it, similar points might be made good 
against the accuracy of the New-Testament writers. I will stop 
for only one case, but one so remarkable that I have often won- 
dered that it is not oftener referred to. If the Bible be an infal- 
lible revelation, then the Epistle of Jude is a part of it. In the 
three verses of its one chapter (14-16) is one of the most curious 
and palpable blunders. The writer quotes what he declares to be 
the words of the old Patriarch, " Enoch, the seventh from 
Adam." Whom is he actually quoting ? The wholly anonymous 
and irresponsible writer of a wildly apocryphal book, written 
within a century or so of the time of Jesus, and full of absurdi- 
ties worthy of the author of Baron Munchausen. The " Book of 
Enoch " is easily accessible; and a merely superficial perusal of it 
will incline any reverent mind to relieve the Holy Spirit from all 
responsibility for any such palpable blunder as Jude is here guilty 
of. But if one of " the inspired writers " is capable of such a 
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mistake, who can vouch for the rest ? And if the church has 
been mistaken in accepting Jude as canonical, who can vouch for 
its judgment as to all the others ? 

In their attempts to defend, not the Bible, but their own 
theories about the Bible, from the assaults of critical scholarship, 
orthodox theologians have several times shifted their ground. 
For a time verbal inspiration was held. When that was found 
untenable, the theory of plenary inspiration was adopted. This 
claimed that, though not verbally accurate, the Bible writers had 
been so inspired as to teach only truth with no admixture of error. 
Now, in many quarters, they take refuge from scientific and his- 
torical errors in saying that the Bible was not intended to teach 
science or history, but only spiritual truth. And, at last, some 
are claiming only that the Bible contains a revelation, not is one. 
In other words, the claim is virtually abandoned, except as to 
such points as cannot be brought to any decisive test. Where it 
can be tested, it is fallible ; where it cannot be, there it is in- 
fallible : so stand the admission and the claim. But what reason- 
able man will take as authority in the unseen a book that is full 
of errors as to the realm of the seen ? No, it may as well be 
frankly confessed that this sort of talk is surrender of the only 
claim that here concerns us. Whatever else we have, it is certain 
that we do not have any divine or infallible authority for accept- 
ing as true the essential points of the orthodox creed. 

This claim, then, is an affront to human reason. But not 
only this ; it is also an outrage on the human heart. In justifi- 
cation of this statement, let us examine a little the morality of 
the orthodox creed. I pass by the Biblical indorsement of 
slavery, polygamy, and other like barbarisms, because they are 
well known and have been often dwelt on. But, before coming 
to the main point I wish to make, I will briefly touch on one or 
two actions that the Old Testament attributes to Jehovah himself. 
What shall be said of a god who sends forth a prophet divinely 
commissioned to lie, in order to entice a king on to his destruc- 
tion ? (I. Kings, xxii., 22, 23.) What shall we say of a god 
who sends Moses forth with the command, " Avenge the children 
of Israel of the Midianites" ? — a part of the vengeance being ex- 
pressed in the following terms: "Now, therefore, kill every male 
among the little ones, and kill every woman that hath known 
man by lying with him. But all the women children that have 
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not known man by lying with him, keep alive for yourselves". 
(Judges, xxxi., 17, 18.) Moses is instructed to lie to Pharaoh, 
telling him at first that all the Israelites desired was to go into 
the wilderness to sacrifice. And when the time comes for actual 
departure, the people are instructed to ' ' borrow " of the Egyptians 
— plainly with no intention of returning it — everything they 
could easily lay hands on. It is an ungracious task to dwell on 
such illustrations of a barbaric age. But what shall be said of 
men who, in this nineteenth century, attempt to defend such bar- 
barities in support of a theory ? 

Many are willing to admit that the Old Testament does thus 
" accommodate" itself, as they say, to the conditions and cruel- 
ties of the times, while they still claim that the ethics of the New 
Testament is perfect. Were there time, much might be said as 
to the practical morality of the Sermon on the Mount, as well as 
of the teachings of some of the disciples. I must, however, call 
attention to only one point. It has been the custom of the Prot- 
estants to condemn severely the Romish doctrine and practice as 
to the celibacy of the clergy. But the teaching of the New Tes- 
tament is explicit and clear as to the superior holiness of the single 
as contrasted with the married state. This would seem also to 
apply to the laity as well as the clergy, so that the Shakers are 
doubtless right in their contention. Paul's doctrine concerning 
women is, to say the least, not a lofty one. The Apostle John 
assigned to the unmarried the very highest place in heaven. See 
Rev. xiv., 1-4. And Jesus himself teaches plainly, not only by 
example, but by precept, their superior sanctity. See Mat. xix., 
10-12. And there is no intimation that he had any reference to 
a temporary condition of affairs. 

But the chief thing I wish to emphasize, in this connection, 
is that the whole "plan of salvation" is distinctly and definitely 
an immoral scheme from beginning to end. 

Here let it be kept clearly in mind that an Infinite Being 
must be held as ultimately and solely responsible for whatsoever 
he either ordains or permits. Keep also clearly in mind the 
distinction between an evil that is temporary and one that is 
eternal. Any kind or amount of suffering and evil that are 
temporary, that are only experiences in the development of a soul, 
may conceivably be justified by the outcome. But, in the very 
nature of the case, eternal evil and suffering have no outcome 
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except more evil and suffering, and so cannot be justified. Now 
look at the orthodox scheme. 

God creates a man. He has had no experience of either good 
or evil, and so cannot possibly comprehend the results of his ac- 
tion. He is a man-sized child. He has no way of knowing that 
he is under any obligations to obey him who, " for his own pleas- 
ure," has created him. Neither can any one else, even now, see 
how he was under any obligation to obey a mere arbitrary com- 
mand. This child-man God allows to be tempted, and punishes him 
because he falls. This is bad enough, and outrages all common- 
sense and justice. But there is worse to come. He has so re- 
lated this child-man to all the unborn millions that every man, 
woman, and child that have since come into the world have come 
weighted with the curse and wrath of God, and doomed to end- 
less pain. Tested by the standard of any justice that the human 
mind is capable of conceiving, such an act as this is an unspeak- 
able crime. All the cruelty of all the bloody characters of all the 
world, its Tamerlanes, Neros, Caligulas, Borgias, and Torque- 
madas rolled into one, would show white and merciful against 
such a background of blackness and cruelty. For all earthly tor- 
tures, however prolonged, must have an end. But, according to 
orthodoxy, the immense majority of all that have ever lived are 
now in hell, and "the smoke of their torment ascendeth up for- 
ever and ever." 

But, it is said, it is the fault of the lost if they be not saved, 
for salvation has been offered freely to all. In the first place, this 
is not true. What of the countless millions before Christ, who 
did not even know that a little obscure people in Palestine were 
being " prepared," as they say, for his coming ? What of the 
countless millions who have been born and have died since, and 
who have never heard anything about it ? And, by the way, is it 
not a little strange that the Almighty God has been at work for 
nearly two thousand years and has not been able to get the news of 
his own incarnation, sufferings, and death before even the super- 
ficial attention of more than a third part of the inhabitants of 
this little earth ? 

But, leaving all this one side, the orthodox representation of 
the "infinite love and mercy "of God is only mockery and 
cruelty. Let us see how it looks in the light of an illustration. 
Suppose a great merchant should send a ship to sea. It is loaded 
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with merchandise and crowded with passengers. He knows before 
it leaves port that it is unseaworthy and will not get half way 
across before it will spring a fatal leak. Still he sends it. After 
it is well on its way, he, knowing what will occur, fits out and sends 
after it a relief-ship. This arrives, as he knew it would, just 
in time to save a few of the passengers, while the great majority 
sink into the waves, " unknelled, uncoffined, and unknown." But 
the illustration has one merciful feature that the orthodox theory 
has not ; these poor victims will get through being drowned 
some time. The strangling and struggle for breath are not end- 
less. But what would any fair man say of such a merchant ? 
"Would he sing hymns to him for " the few that he saved," or 
execrate him for his cruelty ? On this orthodox theory, I cannot 
find any voice with which to praise God for the saved, for my 
words are drowned in tears of pity for those he did not choose to 
number with the few "elect." 

Not only, then, does the educated and unbiassed head cry out 
against orthodoxy, but the civilized heart and conscience reject 
it as a relic of those barbarous ages when might was right and 
man was only clay in the hands of a potter who shaped his ves- 
sels to honor or dishonor as suited his whim. There is not one 
single feature of the orthodox " plan of salvation," starting with 
the fall and ending with heaven and hell, that does not outrage 
the sense of justice of any intelligent and unbiassed mind. 
Speaking of the Ptolemaic system of the universe, Alfonso of 
Castile said that, " if he had been present at creation, he could 
have suggested a better ordering of the heavenly bodies." So any 
intelligent and honorable man might say that, had he been present 
at creation, he could have suggested a better ordering of the 
course of human destiny than that set forth in the orthodox 
scheme. 

Either the critical or the moral argument, as already set forth, 
is fatal to the orthodox claim. But one other consideration re- 
mains, which alone is sufficient, not merely to cast doubt upon it, 
but to demonstrate its falsity. I purpose now to set that forth as 
clearly as the limits of this article will allow. 

Every religion presupposes, runs back to, roots itself in, and 
springs out of, a cosmology or theory of things. The Bible 
begins with science. So orthodoxy has its theory of the world, 
of God, of man, of destiny. The crucial point of this, so far as 
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our present discussion is concerned, is the doctrine of the fall of 
man. Had it not been for this, no such thing as "the plan of 
salvation " would ever have been heard of. It came into being 
and it exists simply and solely as a means for delivering the race 
from the supposed effects of the supposed fall. Now, modern 
science has demonstrated the antiquity of man and his derivation 
from lower forms of life. These facts are demonstrated as con- 
clusively, and in precisely the same way, as is the rotation of the 
earth on its axis or its revolution about the sun. It is perfectly 
safe to say that, but for theological bias, no competent intelligence 
on earth to-day would think of disputing it. And what of it ? 
Why, plainly this : It means a belief in the ascent of man, in- 
stead of the fall of man., It means that man. began at the lowest 
point, and, however slowly, has been ascending from the first. 
And since there has been no fall, it requires no great leap of logic 
to reach the conclusion that the elaborate, unsupported, and un- 
just scheme of orthodoxy is not needed. The human race is 
needy enough, but it does not need this. It has called for 
"bread," and has received this consecrated "stone." It does 
not need an imaginary cure for an imaginary evil. Man's great 
want calls for rational treatment in the light of the discovered 
facts as to his origin, nature, and course of development. 

Though no necessary part of this argument, which is quite able 
to stand alone, it is well worth while for Bible-readers to note two 
points which are generally overlooked. In the first place, every 
scholar knows that the Jews themselves had not heard of any fall 
of man until they obtained the Eden story from the Persians 
during their captivity. Not a little strange is this, after all the 
talks that Abraham and Moses are reported to have had with 
Jehovah. 

And, in the next place, it is not a little curious that Jesus 
should never have referred to it. On the supposition that Jesus 
was the second person in the Trinity, and that he had come to 
earth for no other purpose than to rescue the race from the effects 
of this fall, it seems to me nothing less than remarkable. 

The belief in the fall, then, being given up, — and it must be 
soon surrendered by every intelligent and honest man, — the whole 
orthodox scheme crumbles and falls. The critical argument, the 
moral argument, the scientific argument — either one of these is 
fatal to the orthodox claim. 
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But, in spite of these incontrovertible facts, thousands still 
cling to it because, busied with other things, they do not investi- 
gate these matters ; and so the force of tradition drifts them on. 
Other thousands cling for reasons of interest, social or business. 
Still other thousands cling because they are afraid of conse- 
quences ; ethical motives seem bound up with the old beliefs, or 
they do not see clearly what is coming in place of them. Other 
thousands more cling to them under the impression that only 
some slight modification of views is necessary, and that they can 
hold the property, the places, and the name, while the thing itself 
is being changed. 

It would be ludicrous, were it not pathetic, to notice the des- 
perate make-shifts of some of these latter. The Eev. Dr. E. A. 
Abbott, of England, in his book, " The Kernel and the Husk," 
strips off the husk with a vengeance. He accepts the evolution 
of man, surrenders the infallibility of the Bible, the miracles, 
the deity of Jesus, and everlasting punishment. What is left he 
may call "the kernel," if he pleases ; but what is left is certainly 
not the kernel of the orthodox "plan of salvation." And a busi- 
ness man, accustomed to inviolable " trade-marks," would hardly 
call it honest to keep the old label. But the most astonishing 
thing in this direction that I have come across is a note in Eaton's 
" Heart of the Creeds," a work by an Episcopal clergyman. 
This note is as follows : " When we say of Jesus, ' Conceived of 
the Holy Ghost, born of the Virgin Mary, suffered under Pontius 
Pilate, was crucified, dead, and buried, and went into the 
place of departed spirits/ we simply mean to declare our 
belief in the facts of history, whatever they are." The 
italics are mine. Can the language of mental confusion go 
further than this ? Compared with this, the wisdom and clear- 
headedness of the boy who claimed to have the same jack-knife 
after both blade and handle had been renewed, were profound. 
In the " funny" column of a newspaper, a remark like this would 
be entitled to rank, high among the best of those of Josh Billings 
or Artemus Ward. But when put forth as the serious work of a 
"reconciling" theologian — well, perhaps in these days it is in 
place. Trinities that are no trinity, falls that are not the fall, 
resurrections of the body that are only ascensions of the soul, 
hells that are only a temporary regret — these are to be found on 
every hand. All these were well enough, if only we could have 
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them along with words that were meant to tell the plain truth, 
and not to conceal ideas. 

But this is the age of theological fiction, in a sense that does 
not refer to any of the popular novels of the time. But perhaps 
it is so that the change must come. It took three centuries for 
the transition from paganism to Christianity. It took two 
centuries for the popular mind to become habituated to the new 
ideas of the Copernican system. And even then the ideas and 
phrases of both paganism and Ptolemy still lingered. Though 
thought moves faster to-day, it may yet take many years to work 
out the greatest revolution of human thought that the world has 
ever seen. For what we are now going through is no less than 
that. It means nothing less than a new universe, a new God, a 
new man, a new destiny. It is as certain to come as sunrise. 
And when the sun is up, the cruelties, crudities, monstrosities, 
injustices of the long night of orthodoxy will have fled away with 
the shadows. From the " new heaven " will smile down a grander 
God, and oir the "new earth" will live and labor and hope a 
grander man. 

M. J. Savage. 



